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functions as the cause in giving us the meaning of the word,
This is assumed so that all the proceeding syllables (which
are the causes) might give us the apprehension. If all these
preceeding causes are absent in the form of samskaras there
can be no apprehension of meaning.   Even ^thogh there
are many causes here, this is not a defect since the proceed-
ing causes function as accessories in the form of samskaras
to the last cause.

If there is a difference in the causey we can infer the
difference in the effect. Then there cannot be one know-
ledge, but many.  Memory and perception are different
causes and they give'rise to different effects.  But due to
the presence of the defect, there arises a distinctly new
effect. Thus even though the ^vetrabija'.can give rise to a
vetra plant, still it gives rise to a plantain when it is scor-
ched in the fire of the forest. It cannot be said that since
the defect is 'sapeksha' (reflexive) and since perception and
memory are 'nirapeksha' (non-reflexive), the defect cannot
cooperate with the other two to bring about one effect. The
smoke that is apprehended in infrential cognition is 'sape-
ksha'; and the memory of the concommittance of smoke
with fire is 'nirapeksha9.  Both these cooperate with one
another in giving us one fknowledge. Thus both the know-
ledge of the cause (linga jnana) and the samskara function
together in giving rise to the knowledge of 'lingi' in infer-
ence.  And in recognition we find that perception and
memory function together. In both there is only one know-
ledge which has in it memory inherently (smriti garbham),
And if the samskara is not awakened, we cannot have
such a knowledge. Hence the perception of the 'linga' it-
self aw.aknes the 'sambandha jnana samskarara', and these
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